Despite its relative absence from much of the literature on politics in the Pacific region, religiosity is an assumed and often unchallenged component of political life. Drawing from more than 100 in-depth biographical interviews with politicians, around 40 published life histories and other publically available material, I use Pierre Bourdieu's concept 'habitus' to explore how politicians see the role of faith and religious association contributing to their public profile, election campaigning, representative and legislative functions, and 'inner' life. I advance two arguments: firstly, that ideal analytic distinctions like state, society and religion become problematic in the Pacific Islands where political leaders tend to occupy multiple roles and assume overlapping identities; and, secondly, that despite the overwhelming religiosity seemingly apparent in public rhetoric, secularisation is an effervescent narrative across the region with politicians vocal protagonists on all sides of this debate.
Introduction
. 10 This material was collected in Samoa, Fiji, Palau, Federated States of Micronesia, Marshall Islands, Solomon Islands, Papua New Guinea, Tonga, Kiribati and Nauru and with retired or transiting politicians in Australia and New Zealand. And while broadly covering the region, this portrait relies on the experience of post-independence leaders, and politicians from Melanesia and Fiji in particular, partly reflecting the availability of written life histories. Congruent with the emphasis on reflexivity in interpretive research, in many interviews, discussion about faith and religion was initiated by the interviewee who asked 'Are you a Christian?' My affirmative response was usually welcomed and in some cases enhanced reflection. Conversely, in other instances it stymied conversation with interviewees responding 'Well you understand then '. to which individuals move between polemics, negotiate tensions and ameliorate conflicts; and secondly, despite the overwhelming religiosity seemingly apparent in public rhetoric, secularisation is an effervescent narrative across the region with politicians' vocal protagonists on all sides of this debate.
To explore the ways that politician's disposition towards religion frames their life world, and by extension the everyday practice of politics in the Pacific Islands, I employ Pierre Bourdieu's term 'habitus'. 'Habitus' is a term used by Bourdieu to capture how people only act against the background of the contexts that influence them. 15 As a contribution to the long-standing structure-agency debate in social theory, it is used in conjunction with the term 'field' -the objective network or configuration of relations to be found in any social space or particular context -to convey an understanding of the relationship between the individual and society. 16 By focusing on the meanings and beliefs that politicians ascribe to their faith, this article is specifically interested in the 'subjective element of practice'. And as such, while I make every attempt to locate reflections in the context within which they are embedded, conventional comparative analysis between nation-states or cultural regions is beyond the scope of this article. Therefore, while there are differences between individual leaders, denominations, countries and regions, this article predominantly focuses on similarities.
17
In line with the conventions of interpretive research, my objective is to provide enough information for the reader to feel convinced that I am depicting the shared experience of political people rather than finding information to support a specific hypothesis.
18
Consequently, where possible I use extensive quotations, to provide a sense of the politicians'
voice. However, this voice is ultimately constructed by me and as such represents patterns that I have identified as emerging from the collected information. Following Ann Chih Lin, I
have sought, as far as possible, to highlight the circumstances under which generalisations hold. 19 In particular, I have generally included the country from which the politician quoted is from. However, as interviews were granted upon my stated commitment not to use names in any publications, and as far as possible supress the identity of the interviewee, this was not always possible. 20 Quotes have primarily been selected on the basis of their succinctness and were chosen from a series of responses that demonstrated a similar point; in most cases each quote could have been substituted for several others.
Politics in the Pacific Islands
The Pacific Islands or the South West Pacific region is commonly split into the three subregions which for the purposes of this article include independent and self-governing 
Building a Profile and Reputation
The 'habitus', we must appreciate its significance to the political 'game'.
38
All politicians need an audience and in the Pacific Islands religious services and events are one of the main forums where communities come together. In a radio interview Conversely, the Pacific experience also highlights that it is often on the basis of their involvement in organisations like churches that constituents and community leaders approach them to run:
[The pastors] said that if you decide to do so we will use our existing network to educate the members of our church to vote for you. Automatically, I knew that I was going to succeed because Christianity is very powerful in our local area.
[ with a history of political involvement, and in some cases they also hold chiefly titles. 53 They are nearly always men, although the women who do get elected tend to tell similar stories.
Given spread across numerous islands serviced by infrequent shipping routes, but many remain in contact via family networks and associates. In countries where MPs are provided with discretionary funding for constituency projects, many politicians choose to channel these via church-run initiatives, while it is also relatively common for politicians to personally finance church-building activities.
Faith-based Motivations and 'Inner' Life
Involvement in religious organisations can help politicians develop the profile and reputation required to win an election, influence coalition formation and representative roles. of their belief in a higher purpose. Not that all politicians who subscribe to a certain faith believe they are chosen by God, or that all of those who believe that politics is their calling do so on religious grounds, but a sense of manifest destiny is often articulated by political leaders -former Fijian Prime Minister Sitiveni Rabuka claimed that his role as coup leader in 1987 was 'a mission that God has given me'. 55 Moreover, politicians commonly explain their ethos of service as emerging from their religious beliefs, values and principles:
For me it is a calling … I want to make a difference and it is about serving people. It is about bringing development ... So, it is not a job as such, you know. It is a purpose … I don't know if it makes sense to you but yes, definitely a calling from God. And that is why it is almost like you don't have a choice.
[ The 'calling' narrative is also used to rationalise their pursuit of higher office:
[Author] So do you have ambitions to be the Prime Minister one-day?
If the big man on top allows it. We are strong Christians. I do if the chance comes by … yeah, I will grab it.
[Ni-Vanuatu politician]
Conversely, faith can also serve as a counterpoint to personal ambition, with politicians emphasising humility and servitude:
The job really needs divine assistance ... I mean you would not be able to do a lot of the things that you do unless you have God's assistance in all the things that you try to do … So the job has more or less aroused that feeling in me, to have God play an important role in my work.
[Samoan politician]
Moreover, echoing Bourdieu's belief that 'habitus' is constructed, shaped and learned in early and reputation that involvement in religious organisations can bring, certain politicians fear that mixing religion and politics will heighten accusations of hypocrisy:
Nobody is perfect. I never claim to be perfect. In fact I am far from perfect … I'm not one to go waving my religion flag around because you get into trouble … they say 'oh he is a hypocrite' and I don't want that stigma … there is only one perfect person but he lived 2000 years ago.
[ That is not to say that religious principles homogenise policy debate. The plurality of views that politicians hold, both within and between religions and denominations, means that faith-based rationalisations cut across the political spectrum:
Casino is a good example of a controversial issues … there are moral issues in all of these things … In terms of religion, or Christianity, salvation is for individuals ... So, when I make a decision I always take into account personal responsibility ... So, if I allow you on the casino, I must also ask you to take responsibility.
[ 
Faith and Corruption
The inherent tensions and contradictions that underpin conflict within a given 'field' are nowhere more apparent than in 'talk' about corruption, just as the capacity for religion to corrupt politics and vice versa remains a long-standing philosophical debate. Mark Philp argues that corruption is a synonym for perversion and is often applied to anything that is considered less than ideal. 64 In support of an ideal Jeffersonian model, the politician quoted above maintains that mixing religion and politics inevitably corrupts both vocations. In contrast, former Papua New Guinean Cabinet Minister, and later anti-corruption campaigner, Sir Anthony Siaguru urges churches to pursue justice by taking a stand against corrupt activities:
… I fail to see why the Churches should not speak out from the pulpit against the cult of corruption which is seeing this country slide into an abyss of its leaders' making ... To my mind, the spiritual salvation of our young people demands the outspoken intervention of our religious leaders if only to point up the fact that the corruption and dereliction of duty of our leaders does not go unnoticed or un-condemned. 65 Echoing Philp, one alternative to this dualism is to recognise that the 'problem' is produced or defined by the distinction between these competing ideal types and the unavoidably messy nature of everyday political practice. 66 Rather than institutions or enforceable ethical codes, in this interpretation we rely on the common sense and prudence of individual politicians, tempered by democratic self-regulation. 67 Given that this article is based entirely on the views of 'successful' politicians who already occupy public office, it is perhaps unsurprising that most favour the prudence approach. However, it is also important to note that politicians in the Pacific Islands, when discussing corruption, tend to talk in terms of their own personal moral values -something that resonates with a religious world view. This type of justification is commonly used to explain how they balance business interests and political decisions. It is an explanation that supporters of anti-corruption watchdogs are unlikely to be content with, especially if the desire to be re-elected is considered to be motivated entirely by greed and self-interest.
Despite gravitating towards a prudence perspective, as outlined above, the pursuit of a just cause, like corruption, is often defined in religious terms. Conversely, many admit that being in politics necessitates a constant battle to stay true to themselves and the beliefs they hold; that the trade-offs or compromises required to achieve political aims challenge their core values and beliefs. A minority claim to have never experienced situations of ethical dilemma when faced with tough decisions, but the more common story is that these situations are unavoidable as competing agendas necessitate negotiation and concession:
… my relatives are all in the business, they have big businesses here … so I have to deal with those. But I have to be true to the things that I believe in personally, and it comes down to those of your personal [views] . In my view, political leadership is truly an honourable and most responsible calling, one that the ultimate leader, the sovereign God can call any worthy leader to undertake. My personal view is that political decisions affect humanity, and every leader, and particularly every political leader is, in the final analysis, accountable to God for every decision they make that affects human worth and dignity. 69 Conversely, being an MP also affords people opportunities that would have previously been unobtainable. They have greater capacity to secure favours for friends and family, to support business investments, and to accept inducements offered by moneyed interests. Some resist but others get caught. Stories of misused funds and squandered development opportunities abound in the Pacific, certainly too many to substantiate here, 70 and like elsewhere in the world many overtly religious politicians have been implicated and convicted. 71 Politicians argue that the interplay between religion and corruption is made murkier by the ambiguous meaning of the term in the Pacific context. Peter Larmour distinguishes between Gothic and relativist interpretations of corruption in his book on the subject, 72 while I have been quoted everything from the misuse of public funds to adultery. The latter interpretation explains in part why extra-marital affairs are often the cause of political scandal, as in the case of former coup leader and Fijian Prime Minister Sitiveni Rabukaat the sexual improprieties of politicians is unique to the Pacific. As Kate Jones highlights, the behaviour of political leaders often attracts levels of public outrage usually reserved for criminals and other social deviants. 76 Conversely, in the Pacific, public displays of ritualised repentance, imbued with Christian motifs of forgiveness and reflecting cultural mores relating to compensation and reconciliation, can redeem even the most vilified leader.
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Conclusion
In his vision of a Melanesian Way as a 'total cosmic view of life', Papua New Guinean philosopher, professed Catholic, and former cabinet minister, Bernard Narakobi, argues that differentiation between religious and non-religious experiences is foreign to many Pacific
Islanders who view the world as an integrated whole. 78 Echoing this perspective, in this article I have highlighted that religiosity is an assumed and often unchallenged component of Pacific identity, despite its relative absence from much of the literature on electoral politics in the region. Conversely, this understanding of spirituality is the antithesis of the secularism espoused by Jefferson, which advocates distinct roles for the state and religion, with the former concerned with public affairs, and the latter reduced to the private sphere.
In this article I have described how personal faith informs everyday political practice. 
